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ECccLESIASTES vii. 29.— Lo, this only Save 1 | 
_ << found, that Gad hath made max adright ; but 
tba; have ſought aut many inventions.” 


| was a man greatly renowned for 
wiſdom. He was not only poſſeſſed, of extraor- 
dinary talents; but he had alſo ſingular oppor- 
tunities and peculiar calls for the exertion f 
them. Arid we find, that he gave himſelf to 
know wiſdom and folly, and to examine what 
was good for the children of men. 

By reflection and experience, and à 4ilizent 
inveſtigation of things, he was well acquaiuted 
with human nature. And as he was gualified 
for it, ſo, in this book of EcczesiasTEs, he 
points out, and ſeverely condemns many of the 
follies of mankind. He expoſes their weakneſs 
and vanity, and ffrongly marks the great imper- 
feftions that in general tere to be traced in their 
lives and characters. 

But this man of experience—this preacher of 
wiſdom—does not account for what is blameable 
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in men, 2s do many of the preachers of the pre- 
ſent age, by ſuppoſing principles of vice 1 be 
inherent in the very frame of man's nature. No. 
He makes the cauſe—the blame to reſt: with 
man himſelf : He fully, and juſtly, exculpates 
God from being liable to any chirge in the 
matter, Theſe are his words, in-which he de- 
clares the reſult of his extenſive obſervations :—" 
« -Lo, this only have I found, that God hath made 
« man upright ; but they have ſought out many 
* * inventions,” 

Theſe words I intend now to conßder. | And 
from them ſhall propoſe to inquire, Sy 

Firſt, What may be implied in the expreſ-. 
fion, © Cad hath made man upright : os or, ia, 
other words, What man is made by creation? 
"Secondly, What it is, that man has made 
himſelf, by practice? | 

And then to conclude with ſome ny 

Firſt, T-am to conſider what may be im- 
plied in the exprefſion—** God hath made man 
be wpright. . 

Here three particulars may be 155 notice 
of. iſt. Whether the word man, in my text, 
donates mankind in general; or only the fir/? 
man, Adam, in particular? 2dly, The fact 
aſierted, which js, that . God made man,” 3dly. 
What God has made him? 4 
5 * Fach 
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Each of theſe mann a make me 
re marks upon. ü eee 
Firſt. Whether W BE Am wan: 
kind in general, or only the firſt man, Adam, in - 
particular? And here, I think, it muſt evi- 
dently mean the former; chat is, not Adam in 
particular, but all mankind in general. For it 
may be obſerved, Solomon mentions it as 4 
matter of his own experience. Lo, this only 
«. have I found.” This is the reſult of my own 
obſervation and experience, that God has” 
made man upright, &c,”— Now, if it was a 
matter of his own experience and obſervation, 
that Gop had thus made man, it could not 
refer to Adam, becauſe that was not found out 
by Solomon, for it was, on record long before 
he exiſted. I therefore conclude; that, as 
what he found out was the reſult of his own 
obſervation, the word man, 3 _ e 
mankind in general. 
Beſides, the very words themnſchdes) _—_ 
that all mantind were intended. For, in the 
latter clauſe of the contraſt which is drawn, they 
are explieitly mentioned in the plural number: 
* but THEY haue ſought, &c. -A ſimilar man- 
ner of expreſſion is to be found Ch. ix. v. 1. 
* No man knoweth either love or hatred by all 
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* that is ber Thu. —In Job, alſo, xxxvii. 
8. There it a ſpirit in man, and the inſpiration" 
M tbe Almighty giueth THEM under/tanding.” 
Ned Fee adesctb as in pes, the! 
word man videnih mam all mankind. And 
in this ſenſe, not only the ſacred writers, but 
even we ourſclves, uſe the word: and, in ſpeak- 
ing, uſe it as a general term, and in its meaning 
igclude all mankind. 2 
The and particular under this bead was, A 
conſideration of the aſſertion, that God bath 
«K MADE man.” 
One linde un mile need to be ſaid to 
chis particular. And indeed, it is a truth fo 
apparent, that little would be neceſſary, in the 
way of proc, were it not, that ſome people hold 
ſueh ſentiments, as ſeem to be entirely ſubverſive of 
this plain and momentous trath. For they make 
man, at he is horn inta the world, ſuch a maſs of 
corruption, fin and wickedneſs, as renders it- 
impoſſible ta concerve, or admit, that ſuch a being, 
in bis firſt ſtate, ſhould come from the hands of 
| God, NRG 
To this, then, I ll be a little particular: 
and attempt to prove, that Gop is not only 
the former of every man's body, but that He 
alſo is the giver of every man's ſou} : and that 
Cod is actually, truly and properly the creator, 
former, 


36 is. 

former, and author of every rational bang out 
exiſts, 
Woo begin with man's body. That evidently 
is the workmanſhip of God. To this purpoſe 
the words in Job. x. 8—12, are very expreſs. 
Speaking of Gop, Job ſays: ** Thine hands 
4 have made and faſhioned me together round 
& about, Thou haſt made me as the clay. Haſt 
© 2hou nat poured me out as mill, and cruddled me 
« like cheeſe? Thou haſt clothed me with ſkin 
« and fleſh, and fenced me with bones and finews. 
« Thou haſt granted me life and favour ; and thy 
& viſitation hath preſerved my ſpirit.” At ano- . 
ther place, xxxi. 15. Did not He that made 
me [the Maſter] in the womb, make him {the 
Servant]; and did not oxe faſhion us in the 
„ womb?” What can be more clear, more 
plain, and more expreſs to the purpoſe than 
thele paſſages? One need not add any more. 
But, as in 2a multitude of counſellors there is 
Tafety : fo, in the multitude of proofs, equally 
clear and cogent, — there is frength. Let us 
attend then to what the inſpired David ſays to 
this matter. Thy hands,” ſays he, Pf. cxix. 73. 
have made me and faſhioned me.” Which is 
much elucidated by what he ſays, at another 
place, upon the fame ſubjet: Pf, cxxxix. 13. 


17. © For tha bas poſſeſſed my reins : thou b 
ber 
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*-rovered me in my mother”s womb. I will praiſe 
Eo thee, for I am fear fully and wonderfully made; 
&« marvellous are thy works, and that my foul 
| © Fnoweth right well, My fuebflance was not hid 
« from thee when I was made in ſecret, and 
© eurzoufly wrought in the loweſt parts of the 
4 earth, Mine eyes did fee my furbflance, yet 
« ping imperfett, and in thy book all my members 
« were written, which in continuance 1were fa- 

< Hionel, when as yet there was none of them.“ 
Can any thing be more clear and ſtriking 
than theſe paſſages? Their language is very 
explicit, and needs no comment. They are 
pointedly expreſſive of this great truth, that 
God is the maker, the former, and creator of the 
bodies of all mankind, 4 
God not only makes our bodies, but he alſo 
gives our ſpirits within us. He is ſtiled“ the 
<< God of the ſpirits, of all fleſh.” Numb xxvii. 
16. And Solomon fays, Eecleſ. xii. 7. The 
& duft ſhall return to the earth as it was: and the 

'« ſpirit ſhall return unto God who gave it.” 
Several paſlages of ſacred writ ſpeak of God, 
in a general manner, as our creator, and the 
author of our being. He hath made of one 
hood all the nations of the earth.” Acts xvii. 
26. Thou haſt created all things, &c. Rev. 
v. 11. And Solomon gives it as an earneſt 
charge 
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charge to the young, that they © REMEMRBER.“ 
Whom ? „Their CREATOR.” That Being 
who made them, to whom they are indebted 
for exiſtence, and for every bleſſing that made 
exiſtence eligible, 

Taking then for granted, that this truth, that 
God made man, is ſufficiently eſtabliſhed, I 
would aſk—Can we, when we come into life, 
be ſuch polluted. creatures, as ſome peop.e ſuppoſe 
we are Can a being infinitely pure, make that 
which is impure, a being infinitely holy, make 

us unholy? No. It cannot be. If God has 
made us. He muſt have made us ſuch beings 
as are worthy of himſelf. | 

There is one more particular to be on. 
dered, under this head, which is, hat has God, 
made man ? 

Gad has made man upright :“ fi for the 
purpoſes intended by creation. He has inveſted 
him with means and powers which rightly im- 
proved, would be ſufficient to direct him to him 
to his trueſt good, ang his moſt ſubſtantial 
happineſs, * 


For 


* The Author does not ſuppoſe, that God ever in- 
tended, [nay, it may, perhaps, be juſtly ranked with im- 
poſſibilities] that man ſhould live independent of a divine 
agency. A dependence on, and a Jooking for this, 
ſeems to be, as an inſtinctive principle, in the heart of 


every 
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For the illuſtration of this point, let it be ob- 
ſerved, it is ſaid of Adam, that “he was created 
« in the image of God; which, I apprehend, has 
reſpect to his being endued with reaſon, under- 
ſtanding and power. And the ſame is al ſaid 
off Adam's poſterity ; it being alledged, Gen. ix. 6, 
as a reaſon why man's blood ſhould not be ſhed, 
even at that time, te That he was made in the 
&* image of Gd,” The apoſtle James, alſo much 
confirms the ſenthment, of our being now mafle 
after the image of God. For, ſpeaking of the 
abuſe of the tongue, he ſays, Ch. iii. 9.“ there-' 

„ with curſe we men, which are made after the 
© SIMILITUDE of Gad.“ 

- I might add, God has planted a ſpirit in 
man: and this ſpirit, or principle of underſtand- 
ing, is called, The candle of the Lord.” Prov. 
xx. 27. Now, for what purpoſe is this candle 
given? Without doubt, to light man in the 
path of duty. And is it ſuppoſeable, that God 
would give a light that would be inſufficient, 

.inadequate to the purpoſes for which he intended 
it? I grant indeed, that this light may be, nay, 


every man. And there is no religion in the world, 
however dark or ſuperſtitious, that does not ſeem to ſup- 
poſe it. Should it be faid, that this is ſomething, beyond 
the mere power of nature ; it may be obſerved, that the 
light of nature, when attended to, has always directed 
man to ſeek for it. | 


tha: 
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chat it really is, very much enfeebled and obſcured, 
in ſome, it ſeems to be nearly extinguiſhed and 
hoſt, ' Rut this urgues no more the inſufficiency 
of this light for the purpoſes intended, than the 
abuſe of grace argues, that the means granted 
were not ſufficient to make a man wiſe, becauſe, - 
by his neglect or abuſe of them, they were made 
ineffectual to that purpoſe. 

Once more, I would have you, at your leiſure 
peruſe the 1ſt and and chapters of the Ep. to the 
Romans; where the Apoſtle, ſpeaking of the 
Gentile world, mentions their having 4 lau 
« written in their hearts }* an inward principle 
which every man poſſeſſed, to direct him in 
duty; and by which every man, in the practice 
of vice, was rendered without excuſe. Pliin 
intimation is alſo given of their capacity both of 
knowing and ferving God. For the one is af- 
ſerted; and the other is neceſſarily implied: or 
elſe, ſevere and unjuſt muſt be the charge of the 
Apoſtle reſpecting them. For he ſys, © when 
* they knew: God, they glorified him not as God. 
Which ſuppoſes a capacity of doing that indif- 
penfible duty, which they had left undone. 
Thus Ii have evinced, that God hath mad: 
mon upright. He hath given him powers, an- 
fwerable to the deſign of creation. And row, 
having confidered What God hath made man, 
1 mall proceed to conſider the 
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' Second thing propoſed, vin what man hath» 
made himfelf?. / mol ft 


And here, a moſt hacking picture preſets 
itſelf to viepx. 5H ved e ads Te 
W hatever mankind may be,with eden their 
original powers, and the deſign of their creation; 
certain it is, © they have fought out many inven- 
« ions. Inventions of falſe happineſs; Inven- 
tions, ſhockingly diſgraceful to human nature. 
O how often does the gold become dim] and 
the fine gold changed! He whom God made 
a little lower than the Angels, makes himſelf 
lower than the beaſts that periſh, .: + 
Sacred writ exhibits to us fad. inidances of 
man's corruption, and of the pervetſion of the 
powers given him by God. Look to gur firſt 
parent Adam. Though peculiarly, bleſſed,, yet 
how ſoon did he fall I how ſoon became guilty of 
thoſe vices of pride, ſenſuality, vain, curioſity, 
unbelief, diſcontent and ingratitude, which have 

been too prevalent in all his poſterity l. _ 
And here I would have you note, that though 
Adam ſinned, yet we are not to ſuppoſe that 
God had made his nature ſinful. —No ſuch 
thing. —God pronounced all his works, to be 
very good. Therefore, before he broke the law 
of his Maker, he was not corrupt. He was 
indeed tempted. So was our bleſſed Saviour. 
But 
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Dur temptation is not corruption. And our 
corruption takes place, only when we comply 
with temptation. 

Hence it is eaſy to account for the prevaleney 
of vice, without having recourſe to a ſuppoſed 
previous corruption of nature. Adam, not- 
withſtanding all his ſuppoſed advantages, had 
but one temptation; and that he ſubminted to. 
But we have a thouſand on every fide, Con- 
ſidering how much more numerous our temp- 
tations are, than Adam's were, at once removes 
all the neceflity, and ground, of falſely ſuppoſing 
our natures muſt be vitiated and corrupted, as 
ſoon as we are born. 

Not only Adam thus corrupted himſelf, but 
we have alſo an account of the univerſal corrup- 
tion of mankind, before the drowning of the old 
world. For it is ſaid, © God ſaw that the toic leu- 

„ neſs of. man was great in the earth; and that 
e every imagination of the thoughts of his heart 
<« was only evil continually.” Gen. vi. 5. And 
how is this accounted for? Not after the 

modern faſhion, by ſuppoſing their natures cor- 
Tupted by the fall of Adam. But the juſt reaſon 
is given, and the charge is laid on the real 
aggreſſors. For it is ſaid, ver. 12.—* all fleſh 
Had corrupted his way upon the earth.” Thus 
"the blame and ſhame. of their corruption were 
owing entirely to themſelyes, 
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Extremely degenerate, were mankind, - when 
the Son of God appeared upon earth. Sin had 
made vaſt progreſs among them. And, as de- 
ſcriptive of this ſtate of mankind, it is ſaid ;—- 
« They are all gone out of the way.” Rom. iii. 12. 
Which implies, that it was a matter. of freedom 
and choice ; that it was a voluntary actual devi- 
ation from the preſeribed path of duty; not a 
caſe of neceſſity, flowing from an irreſiſtible 
pronenels in nature to that which is wrong; but 
à Cale of freedom, and a voluntary going aſtray 
from the path of good. 
And I might aſk, where is the wan, even in 
the preſent day. who has not corrupted himſeſf, 
- who has not been greatly deficient in duty, in 
the improvemeat of the powers of his mind? 
Where is the man who can ſtund upon the foot 
of innocence before the all knowing judge of 
the hole earth? And were we forced to cor- 
rupt ourſelves? Were we neceſlitated to be 
defeclive in duty? If fo, how are we account- 
able for thcſe things; and with what juſtice can 
God enter into judgement with us? 
„ Gas hath made man upright; but 8 
e ſcught out many inventions; voluntarily de- 
viated from the deſign of creation. The pow- 
ers of nature are, in themſelves, good; but 
they are perverted and abuſed, Man invents 
falſe ſchemes of happineſs, weakens his powers 


by 


E 
by actual tranſgreſßon, and renders himſelf 


unfit for A full diſcharge of thoſe duties which 
the Governor of the wortd has A right to de- 
mand of him. 

It remains that I now coneluide with a ei 
2 

> The giving ſuch an account of nature as 

1 150 deſigned, muſt, 1 apprehend, be to the 
xhry of God: © 

It ĩs too often the as among artificers and 
mechanics, that one degrades and depreciates the 
works of another. And for what? Why, the 
more imperfect the work, the greater the diſ- 
honour that devolves on the maker. So in the 
caſe before us. The more imperfect we are 
made, the leſs the glory and the honour that 
belongs to our maker, A repreſentation then 
of man, as being made by God upright, is a 
vindication of the divine character from thoſe - 
many aſſ erfions, with which a contrary account 
would ſo much fully its perfection. And would 
it not have been ſtrange indeed, that God ſhould 
give to birds and beaſts powers ſuited to their 
appointment, and not to man? Does he re- 
gard man lefs than them? Are we of leſs value 
than ſparrows? Is it not an unworthy reflec- 
tion, both on the wiſdom and goodneſs of God, 
to ſuppoſe; that he ſhould endaw man with 
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Capacities. for A great. variety of purſuitsg—the 
buſineſs of life, the ſeveral arts and ſciences— 
and other things which require much . applica» 
tion, ſtudy and labour ; that God ſhould qualify 
man for all theſe, but not for. religion? This 
is to ſuppoſe, that God has qualified man for 
every thing, but that, for which * n 
deſigned, him. 

I am aware of the Alien which 3 
ſons may advance againſt the preceding obſerva- 
tions. It is alledged, that Adam ſtood as a 
federal heal, to his poſterity ; and by his in all 
his poſterity are corrupted,, as proceeding from 
kis loins. So that corruption, as a natural and 
appointed eonſequence, flows in ſuch a marmor 
AS, unavoidably, to affect all his deſcendants, — 
But I would alk, who appointed this to take 
place, as à natural conſequence? Who made 
Adam to be à federal head to his poſterity ? 
Who made his nature of ſuch a compoſition, 
as that ouly one ſin, of a moral nature, ſhould 
corrupt all his natural powers? Who appoint- 
ed the ſecret laws by which this corruption was 
to be generated from father to ſon ? None but 
God could do it. And to ſay that this is done 
by him, is charging Gad with appointing a law, 
a moſt dreadful law ! for the propagating that 
of which 3 the utmoſt abhorrence. 
2. What 


19 
21. What is tire valuable end deſigned by we- 


preſenting natuteius many people do? Dees 


encreaſe our gratitude to Almighty God, and 
mall we praiſe him the more, for our being mute 
ſo weak, fo icotrapted and poliured'? | Or han 
ve be more convinced Thertby of dur great an- 
worehmeſs? A think neither the one nor the 
other. For hot dan we be more thankful? 
2s forme people repreſent us to ba, would renter 
ekiſtenee nothing better than à ourfe. On tlie 
other hand, how can we be more unworthy? 
If we have nothing to ſpend nothing to abuſe, - 
hike the prodigal fon, we be weſtell with 4 
ſaſfciencey, which - we 'abuſe anil "profuſely 
to ourſelves, and ſay Father we haue ſmned, we 
have abuſed thy bloſſings, defaced and enfedbled 
by impure cuſtoms, ahe powers of our minds, 
and are not worthy even to be r. A 
chikr en. 

- Theve($121mmecidh Cater ide 
ant to the prefent ſubjeRt; It as tis Fh 
Gerd regqtireth arcoriting To thut a min bath; 
and not according do that which am hath wot.” 
Conſequently, if, as many fay, man his + 
hits to think a good thought, or do a-good 
action, 
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action, God repuires neither the one for the 
other. Man then muſt be without law. For 
where there is an abſolute unavoidable incapa - 

-aity, there, in juſtice and equity, no law, of a 
moral and religious nature, can be binding. 

I dare not aſſert, then, that man can ds | 
nothing. This would be to expunge, or make 
ridiculous/one half of the Bible. Why -thoſe 
many exhortations given man — to Tepent—to 
return from the error of his ways to eſchew 
evil, and learn to do good, &c? Have ſuch 
paſſages any meaning in them, or not? If chey 
have a meaning, they certainly imply ſome power 
in man. I dare not day, then, that man has no 
power; but this I may venture to affirm, that 
when man has negleCted, and, by ſiuful indul- 
gences, corrupted his powers; in ſuch a ſtate, 
he is incapable of doing every thing that a juſt 
God has a right to require of him. Though 
even then, aided 7 divine grace, 2 is pag: 
« t5 do all things.” 

3. I am ſenſible, that many of the n 
of the preſent age lay much ſtreſs on the doctrine 
of the inherent corruption of our natures by 
Adam, as a main thing to be inſiſted on; inſo- 
much that Chnſtianity.cannot be preached with- 
out it; and that it is as one of the firſt links of 
the chain of important ſentiments. But it 
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this were the caſe, ie it not very firange, 
that this important—this momentous this ne- 
ceſſary doctriue — this baſis of the building 
this chief corner ſtone; is it not, I ſay, ſtrange, 
that this ſhould not be preached by the Son of 
God himſelf? Where has He faid any thing 
of the corruption of our nature by the ſin of 
Adam? In which of the Golpels is it to be 
found? Alas, Chriſt ſays not a word about it. 
And ye, who believe the dodrine, can ye, 
with a neaſon which your own hearts ſhall think 
| fufficient, ſolve this difficult queſtion :o 
ame it to pals, that, if this doctrine be ſo im- 
portant, Chriſt was ſo defeQive as not 40 
preach it? 
And how alſo can ve account for N 
'Lience of the Apoſtles upon the ſame ſubject ? 
The book called The Atts of the Apoftles is an 
account of their tranſactions; in which we have 
the ſubllance of many of their ſermons. But 
fo far were they from thinking the doctrine of 
2 corrupt nature, derived from Adam, a neceſ- 
ſary embelliſhment to their ſermons, that in 
this book there is not à Gngle ſentence, nota 
word, nor even a ſyllable on the ſubject. 
Ihe conſequences of Adam's tranſgreſſion, 
namely, mortality and its efft Qs, are but ſeldom 
taken notice ot by the ſacred writers. Only 
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at iv places do we find them mentioned in the 
books of the Old and New Teſtament,” And 
in thoſe places, no mention is made of a moral 
corruption generated from father to fon. I con- 
elude then, this is no eſſential part of the 
"Chriſtian faith. And with the more reaſon, 
*wlien J conſider, that the Apoſtles, Peter, John, 
Jude and in have oh it ethos”? in all 
their epiſtles. 
Finally. If it ſhould be aſked; of what im- 
phttalicdls the doctrine I have been eftabliſhing ? 
I anſwer, I apprehend it is not only to the 
glory of God]; but that in reality it has a ten- 
deney to humble man, under a ſenſe of his 
greater unworthineſs. Each of theſe I have in 
' ſome meaſure illuſtrated, * But I malt add a few 
more remarks on the latter. 
Tee dee bers eſtabliſhing - is 
adapted to humble a man, under a ſenſe of 
greater unworthineſs. That the unworthinels 
of the man muſt} according to it, be greater, is, 
Þ think, beyond a diſbute. For it fuppoſes all 
dis guilt, all-his finfulneſs, all his weakneſs, fo 
far as blamable; to be brought upon him by 
himſclf. It is not à thing that was unavoidable ; 
for then he would have an awple'and j juft ex- 
£uſe for hst he is; and would be no more 
accountable for being deformed ia his manners, 
; than 


. 
than for any deformity of body he was born 
with. Whatever is unavoidable, for that we 
cannot be accountable. - 


It is a maxim of truth, univerſally 6 WA 
ledged, that the more bleſſings and means of 


good we enjoy, the more we have to account 


for. And the more the bleſſings and grace we 

abuſe, the more criminal and guilty we muſt 
be. Apply this to the ſubject treated on. And 
which, now, is the moſt unworthy, and ought 
to be the moſt humble? the man that was born 
deformed and corrupted, and is but as he was 
born; or the man that was made upright, in- 
veſted with powers to anſwer the deſign of 
creation, but theſe he has abuſed, weakened 


and corrupted, ſo that he has made himſelf” 


mcapable of that for which he was intended ? 
Without doubt, the latter. He, it is, who is 
the moſt unworthy, and, upon that ann 
ought to be the moſt humble. 

This ſame doctrine tends, not only to humble 
the ſinner, but alſo to exalt the Saviour. For, the 
more we have abuſed, the greater the weight of 
guilt we have accumulated. And the greater 
Phe guilt, the more eſtimable the Saviour who 
delivers from it. To whom much is forgiven, 
the obligation being the greater, they will, or 
ought to, love the more. 


FINIS, 
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